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the perceptual cognition. Even ^if it is integrated it is not
an immediate knowledge^ but only one that is mediated by
logical reasoning ; hence the aparok&hadhyasa cannot be
different from the earlier stage-

Therefore there is no difference between the aham
pratyaya of the earlier stage and that of the present. The
apprenhension 'aham manushyah/ can never be ^ gauna
cognition.   The self which is svayam jyotih does not
appear (anavabhasa) as distinct from the ^karya karana
sanghata; and we have the apprehension of the adhyasa in
the form 'aham manushyah'.  Even though the self i&
identical with Brahman, there is the anavabhasa of Bra-
hmasvarupa. The prakasa is enveloped or concealed be-
cause of a darkness; and that there is this darkness or
avidyais given to us by the sruti and by arthapattL
From this cause or condition we do determine the 'aham"
karadbyasa\ ' And since It is beginningless, we have
^parva drishtatva' and 'smruti rupatva\ (prior experience
and similarity with the form of memory).

Objection :  In ^aham manushyah' there is the
adhyasa of the body on the self.   This is a perceptual
cognition. Can the knowledge of the difference between
the two be a valid one without negating, the identity of the
two ?

Reply : Mere inference and agama cannot establish
the difference between the two-    That there is only
one moon has arisen after we have negated the two
moons. A similar negation of adhyasa can arise only
when agama and inference are strengthened by the 'aham
pratyaya' which cooperates with logical reasoning. Only